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HALACHIC AND HASHKAFIC ISSUES IN

CONTEMPORARY SOCIETY
SERIES 2: 97 - MOURNER’S KADDISH

OU ISRAEL CENTER - SUMMER 2024

A] KADDISH - PLACEMENT IN THE SERVICE

1.ka ,ukhp, aukac woukav vaugw rjtk urnutk jrzn habtu crgn habt udvbu //// vragn ,ujp ufrcu ahse ihrnut ihtu
 /vru, rpx ,thre rjtk ukhptu /ihtmuhvu ihxbfbv ouan vrhzd 'vrag vbna

u vfkv h erp ohrpux ,fxn ,ubye ,u,fxn

Mesechet Soferim records that kaddish requires a minyan of ten men. It also mentioned a minhag in Bavel and Eretz
Yisrael to insert kaddish into Shacharit, Mincha and Ma’ariv after the Amida

1
, and again after the leining.  All of these

are to benefit those who came late (and missed the earlier kaddish) or will need to leave early (and miss the later

kaddish). 

2. Wh·�T k!K �v o«uH †!C g !c´(J(sxe:yhe ohkv,) ouh kfc ahse rnut rucm jhkaa ohngp gca sdbf rjt rcs - 
u runzn (rcuc ̀ cuy rjua) ohkv, arsn

Midrash Tehillim
2
 refers to a fixed placement of 7 kaddishim per day

3
. This would be aside from any Kaddish said, as

previously, after learning aggadata.

• Now there a 5 distinct types of Kaddish: (i) Half Kaddish - said between segments of the tefilla

(ii) Full Kaddish (Kaddish Titkabel) - said at the end of the service

(iii) Kaddish Derabbanan - said after learning aggadata

(iv) Mourners Kaddish - see below

(v) Kaddish at a burial or siyum (Kaddish D’Itchadata)

3./ahse ohrnut (t) hf 'vrnzs heuxp kg hteu ahse ohrnut jc,ah rjt ///  rjt ut c,fca vru, kg tkt u,ut ohrnut iht
vsdv oa kg ouh kfc ohahse i"hhzvu /vnusfu wv ubhtpr 'oheuxp vnf oa aha k"h j"h ,kp, rjt ohrnuta vnu ///// ouhc gca

lh,kkvhrat rjt - wv /(oheuxp uc aha) ubhkg rjt - ws /vause rsx rjt - wd /h"j ,kp, rjt - wc /jc,ah rjt - wt  ///
//// /,uar ',hcrg h"j ,kp, rjt ahseu /,hcrg ka gna ,thre ,frc rjt - wz /h"j vjbn ,kp, rjt - wu /vjbnc

ohrnut ihta kkf i,b auckvu /ahse hmj 'wd /kce,, tkc oka ahse 'wc /kce,, og oka ahse - wt /ubk ah ohahse aka hf 'gs
/// /,ujhkx rjt od c,f z"yvu 'h"j ,kp, rjt er kce,,

kce,, tkc oka ahse ohrnuta unf 'kce,, tkc oka ahsec tku ahse hmjc urjc vnk - vhc tbuhgk tfht ahse hmj 'vbvu
ahse rnut vsdv ut oheuxp khcac ohrnuta ouen kf - tuv tkkfs ,uhyuhsvv h,gs hpf hbt rnutu ?vsdv ut oheuxp rjt

 izjv rnutaf if ihta vn /okaitf unkaba vrnzs heuxp ihc ehxpvkvkv, rjtu /vnmg hbpc vumn thva vrag vbuna rjtu /
 wuf jycun vkv, rnutv kfa vjbnc susk(:s ,ufrc),thre rjtu /ahse hmj er ohrnut 'vru,c truef tk vbj, lrs ohrnutu 

/// irnts tngy htvn 'ahse hmj er ohrnut ubt trzg ,be,u vumn ouen kfn vru,c truea hp kg ;t 'wvu wcc vru,v
t e"x vb inhx cvz ,umcan ohhj jrut ohsdn hrp

The Pri Megadim sets out rules of when we say which kaddish
4
.  Basically, all types of Kaddish are said only after Torah

learning which includes written Torah (pesukim) and/or aggadata. As such, the original form of Kaddish is Kaddish
Derabbanan which is said after learning.  Kaddish Titkabel is said only after the Amida and includes a request that our

prayers be accepted.  Half Kaddish is said either to differentiate between parts of the service (eg after Yishtabach) or

following a specific mitzva (eg keriyat haTorah) or Ashrei.
5

1. In Mincha and Ma’ariv this is the Kaddish Titkabal.  In Shacharit this is the Half Kaddish after Tachanun (or Kaddish Titkabal if there will also be Mussaf).

2. Midrash Tehillim is a late midrash composed in Provence in the early Middle Ages. 

3. We will see below that the Pri Megadim lists these as: 4 in Shacharit (before Barchu, after Tachanun, after U’va Letzion and after Aleinu), 2 in Mincha (before and after Amida) and 1

in Ma’ariv (before Amida which comes after the mitzva of Kriyat Shema, whereas the Ma’ariv amida is technically ‘reshut’ so the kaddish after that is not one of ‘the 7’).

4. This categorization of kaddish actually dates back to the Geonim.  For instance, see Teshuvot HaGeonim HaChadashot (Emanuel) #35 which sets out a similar discussion.

5. The Pri Megadim goes on to explain why we recite kaddish after certain leining (eg Monday and Thursday morning) but not after others (eg Shabbat Mincha).   
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4.rcs ,men p"fg z"jt rnt ot teuss ehxna t"nc ihhgu /ibcrs ahse rnuk kfuh p"gca vru,n ihbg vzht snka rjt ifu ////
 ibcrs ahsev rnuk kfuh ztu vsdtvsdt rcs kg ie,b vz ahsev rehg hfrjtu ,uct herp rjt rnuk ktrah kf dvbn f"gu /

,uhban ohsnukaf rvzhk ah z"pku /wufu wouka ohcrn j", - tbhbj r"t t"rtw ut wthaeg ic thbbj wrws rntnv ihehksn vnc
 /ibcrs ahsev f"jt z"hg rnuk ukfuh uhvha hsf vnusfu thaeg ic thbbj wrs rntnv sunhkv ;uxc urnth

y e"x sb inhx vrurc vban

Since kaddish Derabbanan can only be said following the learning of aggadata, the Mishna Berura quotes the Magen

Avraham who records the custom to say a set piece of aggadata, eg ‘R’ Chanania ben Akasha omer ...’, or ‘Amar R’

Elazar amar R’ Chanina ...’

B] MOURNER’S KADDISH

• Regular Kaddish contains no reference to the dead.  So how did kaddish become connected to mourners?

5.lk vnw /ktnak ;hen tuva rcs ugrhta hnn .uj 'ktna lrs ihtmuhu ihphenu ihnh lrs ihxbfb ,hcv rvk ihxbfbv kf
/// /wlnjbh vzv ,hcc ifuavw /wkct hbtaw w?ktnak ;hen

c vban c erp ,ushn ,fxn vban

The Mishna rules that anyone walking into the Temple precinct would normally enter (at the Chulda Gates to the south)

and immediately turn right and walk around the Temple counter-clockwise until they reached their destination.  So there

was a one-way flow of foot traffic.  However, mourners would turn LEFT after entry and walk clockwise so that they
would bump into others, let them know they were in mourning, and then receive Nichum Aveilim.

6.ixkek - ohb,j /vzku vzk ohsxj kundk hsf ',xbfv ,hck ohtc ohkctvu ohb,jv uhvha ubhe,v asenv ,hc crjan
',xbfv ,bhpc ut ,xbfv ,hc ka ,ks hrujt uk lkuv ;xun ka vkhp, izjv rundha rjtk - ohkhct /ovh,ck i,uukvku
kg tkt wt,sjk sh,gs tnkgcw ohrnut ihtu /ahse rnut lf rjtu vfrc ivhkg rnutu /ohcure kfu ohkhctv oa tmunu

 /iarsv kgu shnk,v
y vfkv yh erp ohrpux ,fxn ,ubye ,u,fxn

Once the Temple was destroyed and the above system was impossible, Mesechet Soferim records a minhag that mourners

and their family would go to shul on Shabbat. At the end of the service, people would greet them at the back of the shul

and someone (not the mourner!) would give a beracha and say kaddish, presumably in honor of the niftar.  If the niftar
had been an illustrious Torah teacher, the special Kaddish De’Itchadta was said. 

• This is not our minhag today.  We greet the mourners publicly in shul on Friday night after Lecha Dodi. 

7. whrntsf rucmv ihchhja vumn ihsv eusm(:d vkhdn)/vhkg asek ihfhrmu /vkf ,xbfvku ,nv ,tmuvk vru, sunk, ihkycn 
ohbutdu /vumnv ihbgn tuva rcs kg tkt ahsev urntha sg ihsv eusm rjt ahse wnuk hutr ihta urnt ohbutdv ,menu
vkf ,xbfvc ahse urnth tk vnk - rnuk lapb ,t ah otu /thv vumnv in vruceva vexpv oa ihta urnt ohrjt
vnutn ohrnut obhtu tnkgc sucfk tkt ohtc obht rucmv hrva 'if rnuk rapt ht ?vragc thvu vumn thva vpujk

 /jca ka ut vumn ka vrhnt oua tkc ausev iht hrva /uaseh vn kgu
vk inhx (eput) ktubng - ,uasjv ohbutdv ,ucua,

The Geonim issued a teshuva in which they explain why kaddish is recited at a funeral - not because of the mourning or

sadness, but because the people have just done a mitzva in public, hence the public kiddush Hashem. As such, they ask

why we don’t say kaddish at a wedding!

• For the Geonim, kaddish was not specifically associated with the mourning of the funeral, but with the mitzva of the funeral.  

8.sasuj rag ohba rjtku /asuj rag ohba vc ihbushbu obvhdk ihsruh ipudc okugv ,unut hgaup ipudc ktrah hgaup - 
 wba ohehsmv hkdr ,upf ,j, i,rzpnu i,ut vruz jurvu /rpt ihagbu u,ykup obvhdu ;rab ipudu vkf i,uapb(tf:d hftkn)

 [,utcm wv rnt vaug hbt ouhk ohehsm hkdr ,upf ,j, rpt uhvh hf ohgar o,uagu], !j­!T r (p º7t Uh́  v �h9h :�F oh º�g <J  r o´(,«uX !g  u
:,«u :t <c  m w ¬v r­!n <t v º(G« g h́ �b@t r´(J@t Æo«uH !C o·(fh7k  d !r ,«uṔ !F/

v'oh,nv ,hhj,c urpfau 'ruchm hfrsn iharupau 'vru,c urpfau 'ihxruehptu ',uruxnvu 'ohsnuanvu 'ihbhnv kct - 
 'ctjtu ogcrh iudf ohcrv ,t thyjvu tyja hn kfuohhjv .rtc o,h,hj ub,bau,kgbb obvhd - kuczc ovhsh uyapau '

 wba ,urus hrusk vc ihbushbu ovhbpc(sf:ux uvhgah) t́« k Æo <C �t  u ,U Àn <, t́«k oº<T  g!k«u, h �́F h·�C oh­�g  J«P !v oh º�J<b@t <v Æh 7r  d �p  C U ºt <r  u Ut́  m<h  u
/r :<G <C9k <f k i«u ­t <r 7s U¬h <v  u vº(C  f �, wba ihkc ibht ivu vkc kuta (uy:yn ohkv,) /k«u Àt  J ,«u¬K !c k o <rUm † u

 v - s vfkv dh erp (ksbtnreum) ihrsvbx ,fxn t,pxu,

The Tosefta describes how the souls of most Jewish and non-Jewish sinners descend for judgement in Gehenom for 12

months.  However, for the worst of all (Jewish) sinners, the judgement of Gehenom is eternal. 

To download more source sheets and audio shiurim visit www.rabbimanning.com



s�xc3  rabbi@rabbimanning.com                                    dbhbn ovrct - 5784

9.khynv xbrp vz :tsxj cr rnt - ohhj .rtc o,h,hj ub,bau  /////  /vrhse hkuak ihnus ovhbpu :ihct rc ejmh hcr rnt
ohna oak tka rucmv kg vrh,h vnht khynv xbrp kf :cr rnt vsuvh cr rnt /ohna oak tka rucmv kg vrh,h vnht

/ofj shnk, ic vtur ubht -
/zh atr

The Bavli quotes this Tosefta and adds a number of details.  The faces of those condemned to eternal punishment in
Gehenom are blackened like the bottom of a pot.  Also, it explains that ‘those who instill terror in the land of the living’

are tax collectors who impose excessive fear in the Jewish community. Rav adds that such people will never have a son

who is a talmid chacham.

10. ch,fs /trc hfzn tk tct 'tct hfzn trc/kh :�M !n h ­�s<H �n ih¬7t  u /uag ,t khmn ejmh iht 'ktgnah ,t khmn ovrct iht 
/se ihrsvbx

A son has the special ability to spiritually save the father, but not vice versa.
6

11.lrc,h thnkg hnkgku okgk lrcn vcr vhna tvh int ohehsmv uhrjt ihbugu tuv lurc ausev hbpk vrha sus rnut /////
lu,n int ihbuga ukt ov hn ohftknk tuv lurc ausev rnut shn /obvhd lu,n int ihbug ktrah hgaupu /isg id lu,n
ausev rnut shn !int lhbpk ihrnutu ohezj,n vkusd vrmc ova p"gta ktrah hgaup ukkv g"acr uhbpk rnut ?obvhd

 rntba hbpk urnzhu utuchu isg id hrga ovk uj,p ohftknk tuv lurc (c:uf uvhgah)/oh:�b InJt r¬7n«J eh ­�S !m9h«ud t¬« c<h  u oh·�r <g  J U ­j  , �P
/wohbnt ohrnutaw tkt wohbunt rnuaw hre, kt

09 sung obvhd `isg id (ihhyabzhht) oharsn rmut

This midrash speak about the dead answering to kaddish and it leading to the freeing of those in Gehenom.  Again, it is

not dealing with a person saying kaddish for the dead.

12. ////'rjt ahtk h,ptb hf 'h,haga ,ubuugu ,ugr vcrv hbpn 'uk vrnt ?vzv vaev ihsv kf lk ah iug vzhtcu - vk rnt
ouak ,kufh ahv 'vk rnt /h,hag ,tzfu ,tzfu 'h,njr tk ohnu,hu ohhbg kgu 'hkgc og ,cfua h,hhv vsbu ',ca h,kkju

 /okugn ohbc hk uhv tka khtuv /tk 'uk vrnt ?vzv ihsv in l,uspk ost:ohcrc rnuk kfuha hkgcn sjt ic hk vhv otu
ukuf ahseu 'sgu okugk lrucnv wv lurc :ihbug rucmvu 'lrucnv wv ,t ufrc 'h,ba ;uxc ,spb h,hhvu,ut vag vn ////  /

sg oan zz tku vrund vcua, vagu ck iurcacu kusd hfcc tuv lurc ausev hbpk ohnjr aecu ,xbfv ,hck lkv ?ahtv
 rntba vn ohhek wtcv okugv hhjk inuzn ahtv u,utw vrntu kue ,c v,mh /u,nab vjrpa (tf:j hkan)J·7h h¬!c@v« t kh­�j  b !v k

:t:7K !n@t o´(vh 7, ­«r  m« t  u
153 sung ,uhagn (ihhyabzhht) oharsn rmut

Otzar Midrashim includes a story of a woman in Gehenom who had committed the worst sins.  A man visiting her asked

her if there was any way for her to escape this eternal fate?  Unfortunately, she had no children.  But if she had left a son
behind, he could have said Barchu and Kaddish and enabled her to leave Gehenom after a year.  In the end the visitor’s

intense teshuva, tefilla and tzedaka was effective in releasing her.

• Most scholars trace the minhag of Mourners Kaddish to the Machzor Vitry - 12th century France/Germany.7 

13. It once happened that Rabbi Akiva was passing through a cemetery, and he came upon a man who was naked, and black as coal,

and carrying a great burden of thorns on his head. Rabbi Akiva thought that the man, who was running like a horse, was alive. Rabbi

Akiva commanded and stopped him, and said to him: “Why does that man [oto ha-ish] do this difficult work? If you are a servant

and your master treats you this way, I will redeem you from his hands; if you are poor and people are treating you unfairly, I will

enrich you.”

[The man] said to him: “Please do not delay me, lest those appointed over me become angry.” 

[Rabbi Akiva] said to him: “What is this, and what are your deeds?”

[The man] said to him: “That man is dead 8 /[,n ahtv u,ut uk rnt] , and every day I am sent out to chop trees.”

[Rabbi Akiva] said to him: “My son, what was your profession in the world from which you came?”

6. Nevertheless, the parent can certainly daven for child, as we see with David who prayed for Avshalom. See Tosafot Sota 44a.

7. Some scholars have suggested that there may be link with the Crusades and that mourners kaddish was developed to pray for the neshamot of the martyrs.  However, this seems

unlikely since mourners kaddish was instituted to save the souls of sinners from the punishments of Gehenom.  Those martyrs who died al kiddush Hashem are probably the last

people for whom this would be felt necessary. See ‘You Have Saved Me from the Judgment of Gehenna’ : The Origins of the Mourner's Kaddish in Medieval Ashkenaz, Prof. David

Shyovitz, AJS Review 39,1 (2015): 49-73, available at

https://www.academia.edu/12348096/_You_Have_Saved_Me_from_the_Judgment_of_Gehenna_The_Origins_of_the_Mourners_Kaddish_in_Medieval_Ashkenaz_AJS_Revie

w_39_1_2015_49-73.    See also Dr. Shyovitz website, which features his scholarship on Medieval Jewry, at https://www.davidshyovitz.com/.

8. In the Machzor Vitry’s rendition, the sinner consistently refers to himself as ‘oto haish’ - that man, which is not the case in earlier version of the midrash   Dr Shyovitz notes this

difference, among others which appear in Machzor Vitry - the dead man’s sin has been changed to crooked tax-collecting, his appearance is ‘black as coal’, he has thorns on his

head, and his son is uncircumcised.  Dr Shyovitz speculates on the possible allusions in the Machzor Vitry version to Jesus and notes that this period (12th century, Europe) also saw

the emergence of the Christian concept of Purgatory and the idea that the living can pray for the souls of the dead to be raised from there. 
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[The man] said to him: “I was a tax collector [gabbai ha-meches], and I would favor the rich and kill the poor [and not only that, but I once

raped a young engaged woman on Yom Kippur’9]

[Rabbi Akiva] said to him: “Haven’t you heard anything from those appointed to punish you about how you might be relieved?”

[The man] said: “Please do not delay me, lest those in charge of my punishments become angry, for there is no relief for that man. But I

did hear from [those appointed over me] one impossible thing: ‘If only this poor man had a son who would stand in front of the

congregation and say “Let us bless God, Who is blessed” [barchu et Hashem ha-mevorach], and have them answer “May His great name

be blessed,” [yehei shmei rabba mevorach] he would be immediately released from his punishments.’  But that man never had a son—he

left his wife pregnant, and I do not know if she had a boy. And even if she did have a boy, who would teach him Torah? That man does not

have a friend in the world.”

Immediately, Rabbi Akiva decided to go and see if he had a son, in order to teach him Torah and stand him in front of the congregation.

He said to [the man]: “What is your name?”

[The man] said to him: “Akiva.” “And your wife’s name?” [The man] said to him: “Shoshniba. “And the name of your city?” “Laodicea.”

Immediately Rabbi Akiva was extremely saddened, and went to ask after [the man]. When he arrived in that city, he asked after him. [The

townspeople] said to him: “May the bones of that man be ground up.”

[Rabbi Akiva] asked after [the man’s] wife. They said to him: “May her memory be erased from the world.”

He asked about her son. They said to him: “He is uncircumcised—we did not even engage in the commandment of circumcision for him.”

Immediately, Rabbi Akiva circumcised him, and put a book in front of him. But he would not accept Torah study, until Rabbi Akiva fasted

for forty days. A heavenly voice said to him: “For this you are fasting!?” [Rabbi Akiva] said: “Master of the Universe! Is it not for You that I

am preparing him?”

Immediately the Holy One opened [the child’s] heart, and [Rabbi Akiva] taught him Torah, and the Shema, and grace after meals. He

then stood [the child] in front of the congregation, and [the child] recited “Let us bless,” and the congregation answered after him

“Blessed be the blessed God.” In that hour, they freed [the man] from his punishment. Immediately, the man came to Rabbi Akiva in a

dream, and said “May it be the will of the Holy One, blessed be He, that you rest in the Garden of Eden, for you have saved me from the

judgment of Gehenna.” Rabbi Akiva exclaimed: “God, your name endures forever; your renown, God, through all generations” [Tehillim

135:13]. Therefore, it is customary to appoint a person who does not have a father or mother to lead the services at the conclusion of the

Sabbath, in order to say Barchu or Kaddish.

sne wx hryhu ruzjn10
(ed. Goldschmidt 223) 

A similar, more famous story is found in Machzor Vitri
11

. Note that in all of these cases, the son saying kaddish (and

barchu) is doing so as the shaliach tzibbur and not separately. Also, the custom was for a mourner to lead the service

only once a week on Motzei Shabbat.

14. 'lk i,hu urnth tuv ,ca htmun otu //// vbav kf rsxf ,hcrg ,khp, 'ufrc 'oujr tuvu rnut izjvahse rnth iyevu
/ejmh rc vnka /oukac ovh,ck ihrypbu

zyr inhx h"ar rushx

This section of Siddur Rashi deals with the Ma’ariv immediately after Yom Kippur.  It specifically mentioned that a child

says kaddish at the end of the service.  This sounds like a dedicated mourner’s kaddish who is not the shaliach tzibbur.

15. /lh,kkv ouhc gca kkfc ubhtu /,ueubh,v ,t lbjk tkt ubht vz ahseu  /kce,, tkc ahse rnutu rgbv sungh
te inhx hryhu ruzjn

The Machzor Vitri specifies that a young person stands to say Mourners Kaddish and rules that this is not one of the
compulsory 7 recitations of kaddish each day, but is rather for the education of the child.

16.obhta h,htr ,prmc kct /ahse rnutu ou,hv snug ubhvktf iht rucmv urntha rjtk xubhr hbc dvbn ifu igbf .rtc ubdvbn
 :g"rc vagns vhva vagn ouan trc,xn ubdvbnfu /otu ct uk aha rgb ut ou,h rgb ot ahse rntha hn lf kg ohshpen

b inhx ,ca ,ufkv - c ekj gurz rut rpx

Ohr Zarua (12th century Austria) is the first to explicitly mention a custom for someone to say a dedicated kaddish for

the dead at the end of the service.  In Austria, kaddish was said by someone who had lost a parent.  In France, kaddish

was said by anyone in the community.  He prefers the kaddish to be said by a mourner and cites the story of R. Akiva.    

• The custom of mourners kaddish spread quickly from the Rhineland, to northern and southern France, to Bavaria and Austria, and

eventually to Spain and Italy.

9. This addition appears appears in Menorat HeMeor of R. Israel ben Rabbi Joseph Al-Nakawa, Toledo d.1391

10. Translation by David Shyovitz in his article ob cit.

11. This story also appears in connection with kaddish, with slight variations, in Sefer ha-Rokeach and in the Or Zarua - both 13th century Ashkenazi collections. Older versions of the

story appear in Kallah Rabbati (2:9), Seder Eliyahu Zuta (17) and Midrash Aseret haDibrot, but without specific reference to the kaddish.  Rather, in these versions, the son is trained

to do other mitzvot to assist the soul of the father. In Eliyahu Zuta the protagonist is R. Yochanan (not R. Akiva) and 'yehei shmei rabba’ is also not mentioned.
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17. /[o (S *v o +v(k r,P*F/b 0u k ,t(r 0G/h W 0N*g c+r +e 0C h /e(b o (S i ,T /T k *t 0u wv] (,h /s(P r +J8t k ,t(r 0G/h W 0N*g0k r,P*F (j)ukt ///  - t,ehxpc uars
,kgu, ovk aha oh,nv sgc oahsevk ohhjv ihdvuba ,uasevva vzn ubsnku /ohhjv iunnc ihrpf,na oh,nv
ut ahse ukhcac rnutk ihsv tuvu /uh,urhp icv kfut ,uhvc uhctk ,ufz tuva uhct sgc ahsen icv ot ifa kfu /oh,nk

//// tcheg hcr ka vagn u,utc vsdtc urnta unfu  /rucmc ,xbfv ,hcc vfrc oua
j:tf ohrcs hhjc ubhcr

Rabbeinu Bachya records the practice for a son to say kaddish for a deceased parent in order to elevate their soul.

18.,c,f sugvhva iusb vhva uhctk uvtra vagn tuvv kg ukct ,ba kf uhct ,na hn ibcrs ahse rnuk srpxc udvbu 
//// vrfuz hbhtu .rt v,utc vh,htr vsdvv v,ut /hnjp

:vcua,ubuak vzu k"z ivfv irvt hcr ofjv rcja ohhj ,ujrut rpxc h,tmn kct //// ubka trndc vbht thvv vsdvv 
vn kg ahse rnuk k"z ube,u /// untu uhct kg ahse rnuk vumn g"b o"rv c,f /unt kgu uhct kg rnuta ahsev ,be, ogy
ubc rnuk dvbnv yap vz kgu /////  /up,f kg itaubu ohmg aauen vhva sjt ,nc hbukp hcr gdp ,jt ogp vsdvc tmnba

 ,n katr,c ahse asj c"h kfvga v,utca hpk ',hcrg ,kp, ,ca htmun kfc ihkkp,n ahu /thcbc rhypvk odu 
/iumr hvh ifu vkp, v,ut ,ufz ivhkg idha raptu ,cac u,caa obvhdk ohgaupv ihrzuj

uye inhx a"chrv ,"ua

The Rivash (14th century, Spain) describes a minhag for a man to say kaddish (what he terms the ‘last kaddish’) for a full

year (not 11 months) following the death of a parent, based on the midrash we saw above. He also records minhagim for
the mourner to say the haftara on Shabbat and to lead the davening on Motzei Shabbat when the souls are returning to

Gehenom after a respite for Shabbat
12

.

19. ktab]rhgk .uj utca ohrfbv kg cfgk ihkufh rhgv hcauh ot ou,h ahsec dvbnv lht - ihkun cegh r"rvun rusv kusd
/[vauseca rcs tuvu khtuv ahsev vz ohrnut ohbyev vnku ?ou,h ahse treb vnk ogyv odu /tk ut ou,h ahse rnuk

 /vcua,ohrnuta ohnu,hvu /,uarsv rjt ifu ,ukgnv rha rjtu tbhbj r"t rzgkt r"ts heuxp rjt ie,hb vzv ahsevu
uvkufu /i,cuj hsh ohrjt thmun ubht rcsc chhujn ubhta hn kfs 'kusd uagb f"t tkt ufrc rnuk ohkufh ihta hpk u,ut
tcheg wrs tscugcu /urnutk ohbye ihkufh lfkhv 'tuv vcujca rcs utk vz ahse kct uvbhb ibcrs t,be, tnkgs hahse

 /tcr whna tvh f"d rfzuvouan 'ufrcu wuahse rtan r,uh ou,hs ahset hpy hspe ohkusdv whpts k"b hnb tngy htvnu
ohrjtcn ovhruvk jur ,urue hpy hscgs hrcxu /vcuj tku ,pxu, huv vz ahses/vzc ovng ,nfxn h,gs ihtu /

 /ufrc rnuk hsf ,urypvc ,ucrvk ohbye ohnu,h ohrgbk rnt k"z khebur z"rvnu /wuf vaugu vumnv kusd vcrsts
'y"hu ,u,cac ihep,xn uhv tk okugc ogzv ,ga vcr,ba ,gn 'ou,h ahse rhs, rnuk ,unuen ahc ihdvuba vnu
/lfk whutr ubhta ukkp,h tka hsf kkp,vk tka ivc ihjuna h,htr odu 'vch,v hbpk rucgk ihkhdr okuf iht f"d ohkusdvu
ihchhj oheuxpvu ,uarsv rjt okugk tkt !xju vkhkj ?ou,h ahse kyc,h ot ohnu,h ihta ouenc ,c,fa vnu
rhpa tcrstu /,ca htmunc kkp,vk ut ahse rnukn ohhjc ivhruva u,utk trhk ovk ihts tyhap htsu tvu /// ahsevk

/// ovk gnah ihshpen untu uhct ot uvhn /z"t c,fa unf a"nc ufrc ,frtc oh,nk jur ,rueu hscge
jf inhx ,uasjv k"hrvn ,"ua

By the time of the Maharil (15th century, Germany), people were already becoming more focused on Mourner’s Kaddish
(which is a later minhag) than the more important kaddishim in the service itself!

13

20. hrva[auckn vz kf - j iuhmv rga]/uhrjt ahse ohfhrmu oheuxp f"d ah ubhkgcu oheuxp urnta rjt ahse rnuk ihfhrm okugk 
ruchm hjuka ,uhvk ohkufh obhta ohkusd ukhpt ut ohbye ohnu,h aha hbpn 'untu uhct ,na ou,hk ujhbvk vz ahsec udvba tkt
wrs vagnn gush rcfu /[ahse ,rhntn r,uh cuy uvz sungv hbpk kkp,vk ohkufh uhv ota] /untu uhct rjt ufrcu ahse rnuku
lhrm ihta vz ahse ujhbvu ube, lfk /vbuatr vba lu,c r,uhcu ufrcu ahse rnutv ic uk ahaf ,nk aha kusdv ,kgu, tcheg

 /ohkusd iv ohbye iv ohnu,hk r,uh rcs oua
h e"x cke inhx vrurc vban

The Levush (16th century, Poland, here quoted by the Mishna Berura) records the minhag to leave the last kaddish

following Aleinu to be said by mourner.  Originally, this was designated for a mourner who was unable to daven the full
service before the amud (either because they were below bar mitzva, or because they did not know how).  Eventually, this

last kaddish was left for any mourner.

12. This wording of the Rivash is ruled in the Shulchan - see Rema YD 376:3.

13. Sefer HaMinhagim (Tyrnau) also laments that people were taking Mourner’s Kaddish more seriously than other more important halachic obligations of aveilut - 

ou,h ahse hbhs (tbrhy) ohdvbnv rpx "rehg ou,h ahse habhts vhnupc tkdrn tvs"
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21.kufh otu ct uk aha hn ukhptu /otu ct uk ihta hn u,ut rnth ,xbfv ,hcc ou,h iht whptu /ubhkg rjt ou,h ahse ohrnutu ////
ihshpen untu uhct iht ot 'urnutk/(s"x whx k"hrvn ,cua,u ."ca,u rudt) 

c ;hgx cke inhx ohpt ,khpbu ohpf ,thab ,ufkv ohhj jrut lurg ijkua twnr

The Rema records the minhag of the late Ashkenazi Rishonim that the kaddish after Aleinu should be said either by a

mourner, or someone who has lost a parent in the past but is no longer in mourner, or anyone else whose parents do not

mind.  

22. The reason for the mourner's kaddish is well known. In the ordinary world, when a small unit of a large army is lost, the loss is

not felt, and it is not until an entire division is missing that the depletion must be corrected and the army must be reinforced.

It is otherwise, however, in the army of God. If only a single Jew is missing, then there is already a lack in the greatness and the

holiness of God. Therefore we pray that His Name may be `magnified and sanctified,' that is, that His blessed Name may be

made complete for what it has lost with the disappearance of the deceased.

Rabbi Simcha Bunim of Przysucha
14

C] MOURNER’S KADDISH - SHOULD ONE PERSON OR MANY RECITE IT?

23.Ubh :7v«kt7k k (s ­« d U¬c <v t·<r  e (t w ­v o¬7J h²�F  - (d:ck ohrcs)rnut hxuh hcrw ohrnutk //// ihbn lrucn kusdv una tvhovhrjt ohbuga w
 rntba wohnkug hnkugku okugkw/ubhvktk ksd ucv 

ua texhp ubhztv ,arp ohrcs hrpx

We saw this source in the previous shiur - the Torah source identified by Chazal for responding to kaddish is Devarim

32:3 - “When I [single] proclaim the name of HaShem, you [plural] give greatness to our God”.  This would seem to

indicate that the kaddish should be said by one person and be responded to by many.  Nevertheless, it is not clear from
the actual working of the Sifra how many people are saying which phrases.

24. //// /runzn ,expvc tk ot vz rjt vz ohahse wc rnuk ruxtusjhc ahse rnuk ohr,un ost hbc wc kctruxta oafu /
/// /ohahsec ,ucrvk ruxt lf ',ufrcc ,ucrvk

z ;hgx k kkf t ekj ost hhj

The Chayei Adam rules that two people can say the same kaddish together.

25. sungv hbpk kkp,vk ihbgku /ihsc rehg vzk ihtu ohdvbn ah osue hn ohahse ,ueukj hbhsckkp,h vmurn r,uh tuva hn/
////  /ovhbhc ekjk t"t hf ahse ohrnut okuf v,gu

zy ;hgx uga inhx vgs vruh ijkuav lurg

The Aruch Hashulchan rules that there are many different minhagim as to how the different kaddishim should be shared
between congregants and, to avoid disputes, he acknowledges that many people now say kaddish together.  In terms of

who should daven from the amud, he goes on (after this section) to record a number of different minhagim as to who

takes priority over whom, but ultimately rules that the person who davens from the amud should be the one who is most

accepted by the community!
15

26. srpx dvbnf sjh okuf ut 'usck ohcuhjvn sjt kf rnuk otv ou,h ahse :vkta
b"rdv ,tuumcu 'vnhse hbhsu ,eukjn ihtu ahse sjh ohrnut ohkctv kfa ohsrpxv dvbn jcan (rushxc) ."cgh iutdv
ubhcr ifu 'hgn,an tk hke hr, hf sjhc ohba rnuk ruxta k"mz rybkx ktrah hcr ehsmv ucrn gnaa k"mz osryxnt

 /."a hba unf uvza rntu urnth ohbaa sdb,v k"mz t"uzjv
uh,ucua,c k"mz x"jv obnt(y"be j"t) orudv ubhta ohba ahafu 'vcr vhna tvh rnuk ruchmv vfzna ahse ,kgn arpn 

vhna tvhu ohbntc ruchmv vfzna ."av ,kgn uvzu /a"g sck sjtk ,ufzva ekjk udvb ifku 'f"f vcurn urfa iht shjhv
,hcc vp ihdvub ubt ifu" :z"g c,fu ."cghv hrcs x",jv thcv v"na whx s"uhcu /r,uh urfa htsu vfzna sjt ahafu 'vcr
ohkctv ihc kupkp oua ahaf x"bfvhcc od ohngpku /t"pc ohkctv ohrujcv kf ohrnuta ibcrs ahsec ubarsn

 /k"fg ///sjhc ahse rnuk ohr,un t"bc wc kct" ,uyhapc c,f z"x wk kkf ost hhjc od /s"fg "lfc vnu ovhba ohrnut

14. Quoted in Leon Wieseltier, Kaddish (London: Picador, 1999), 24.

15. See Minchat Shlomo Tefilla p 230 para 25 which notes that R. Shlomo Zalman Auerbach would say kaddish for various family members (including grandparents’ yahrzeits) who did

not have anyone to say kaddish for them.  Sometimes he would say it very quietly along with the other aveilim and the Amen of the congregation still connected to this (as is seen

from the Yehi Ratzon that the congregation say after bircat Cohanim). He also addresses the issue of kaddish more than 50 years after the petira. 
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vn kg gshk ubhshc iht ohsrpxv udvba vnu" :k"vzc ohhxu /vz ihbgc vfurtc isa c"fe inhx t"j iuhm ihbc ,ucua,c ihhgu
oua hkc kuec ,ukvenc v,hv o,kp, kf ohsrpxv hf ohzbfat ihcu ohsrpxv ihc cr eukhj ah p"fg kct 'if udvb
ihkkp,n ihta zbfat habt ubt f"tan ////sjh okue gnab sjh ohahse urnthaf od vzc ohkhdra hrjtu /ruvnu rujht
ahsev rnuk ihdvub vp oda vnc 'vbntb h,gsh ratf ihuufku gunak rapt ht sjh ohkkp,n vcrvafu /sjt kuec ihrueu
vzu j,up vz usdbf egum urhcju vrucd ,ubg kue ukue tahk rcd ohkts kfs !tkukyu tfujf tuvu sjh ohkctv ibcrs
oa ihhg " ////sjh ibcrs ahse rnuk tka ogbun h,hhv rcf dvbnv kyck h,trh tkuku  !r"aht ,ubgk ann rapt htu o,uj
lt /sjh ohkctv kf rnuk ohkaurh dvbna ohhjv radc od f"fu hns rhpa sjt kue sjhc ohrnut okufafa hrv /lhrtva

 /uvhhkg vchcjs iuhf hgn,an tk hke hr, lhha tk vzcu vkhnc vkhn okuf rnuk urvzh
g"ufk ouka hfrs ,njn if udvba iuhfu 'urhcj og sjt ann urntha ihrvzb sjhc vnf ohrnutafa ubkmt ihdvub ifu
kf tku 'vumnv ihekuju ann sjh rnuk ohbuufn okuf zta 'asuev iurt hbpk sjh tuck ozrzk hbt dvub kct /hns rhpa

////  /ihsf tka ahse rnut icv lphvk er rypbk kkf ,ufz vz ihtu uhrjt ihbug vrag iht ohngpku /unuenc sjt
de inhx t lrf ,udvbvu ,ucua,

27. sjh ohcuhjv kf ahse rnuk :vkta
ohrnut ot huk,s vtrbu /sjh ohrnut okuf ohshxju ohsrpxv kmtu 'ohcuhjv ihc ohahsev ihekjna zbfat dvbn
tk hke hr, 'urhcj kg kf,xn tku unmg hbpc rnut sjt kfaf kct /sjh rnuk dvbnv ohhek ah 'ann sjh ahsev

 auajk hutru 'hgn,anvkyck ahsevu rund ruxht uvza /ann sjhc ohrnut ovaf er sjh ohrnutu /
 t"uzjv ubhcruahse urnth tk ohbaa stn shpev k"mzsjh rnuk ihdvubk kct /tbhsn ruxta ."a hbaf vhshsk vuvs '

//// /;hsgs 'sjh "int urntu" unhhxha sjh urnth okufa stn rvzhk ah p"fg
,ufz lf ruchmv cur hpk uhrcs hpku /wtcr vhna tvh intw ,ubgk ruchmv vfzna 'ahse ,kgn ogy thcn "rpux o,j"vu
ruchmv ihfzn ann sjhc ohbaaf vtrb kct /r,uh ,ufzv zta cr ogc ,ukvenc vkp, ouen apjk ifk hutru 'rypbk
ohrnut ovaf er kct ahse ohrnut ovhbaa ihdvubk ogy ahu /vzc sjt kf ,ufz grdb tk od hkutu 'ovhbak ,ufzv
onmg hbpc ohbhbnk ohekj,n ahse rjtk shnu k"bv k"mz t"uzjv ubhcr ,yhak ihaauj ah erc hbcc h,htru) /ann sjhc
jfun ubhtu ahsev ,ufzc grdb ohbug yughnc tukv rpux o,jv ,rcxk kct /ouh ka rha kau ubhkg ka ahse sck rnuk

//// /(d"vf ujhurva
cn inhx c lrf ,udvbvu ,ucua,

Rav Moshe Sternbuch sets out a number of guidelines in his teshuvot:

1. Rav Ya’akov Emden praised the Sefardic custom for many aveilim to say Kaddish together but notes Rav Ya’akov
Etlinger’s observation (shu’t Binyan Tzion) that Sefardim may be better trained to do this since they often sing and daven

together. Ashkenazim seem a little challenged in this area and sometimes end up competing with each other rather than

cooperating!
2. Some poskim, including Rav Yisrael Salantar and the Chazon Ish, opposed the custom of multiple men reciting kaddish

on the basis of the halachic principle - trei kalei lo mishtamai - two voices cannot be heard simultaneously.  The Chazon

Ish felt that it was like having two chazanim simultaneously in shul.
3. The Chatam Sofer was concerned that where more than one person says kaddish, the merit for bringing the kiddush

Hashem of the response ‘Yehei Shmei Rabba’ is shared between them, so it would be preferable to assign each kaddish to

an individual. However, this point is not clear, and the merit may accrue in full to each individual, even when they are
reciting kaddish together.  Certainly, where the aveilim are in dispute about this it is better for them all to say kaddish

together. 

4. The Chatam Sofer also ruled that the larger the number of people responding to kaddish the greater the kiddush
Hashem.  So it is better for one person to say kaddish in a large congregation than to split into smaller minyanim so that

more people can lead the prayers.  However, Rav Sternbuch notes that the custom in Bnei Brak was to break into smaller

minyanim so that more people could say kaddish individually, even though this loses out on the greater number of

responders.       
5. The Chayei Adam rules clearly that multiple people can say kaddish together.  The Gesher Hachaim notes that this

was also minhag Yerushalayim.

6. Rav Sternbuch is happy for multiple people to say kaddish provided that they are able to say it together word by word
and he asks those reciting kaddish to stand together in the shul.  
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 SHU’T SHEILAT SHLOMO 1:21 - RAV SHLOMO AVINER16

28.

      

16. Translation from https://www.beureihatefila.com/files/Origin_Of_Kaddish_Handout.pdf
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