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SERIES 2: 97 - MOURNER'S KADDISH
OU ISRAEL CENTER - SUMMER 2024

A] KADDISH - PLACEMENT IN THE SERVICE
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Mesechet Soferim records that kaddish requires a minyan of ten men. It also mentioned a minhag in Bavel and Eretz
Yisrael to insert kaddish into Shacharit, Mincha and Ma’ariv after the Amida’, and again afier the leining. All of these
are to benefit those who came late (and missed the earlier kaddish) or will need to leave early (and miss the later
kaddish).
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Midrash Tehillim® refers to a fixed placement of 7 kaddishim per day’. This would be aside from any Kaddish said, as
previously, after learning aggadata.

* Now there a 5 distinct types of Kaddish: (i) Half Kaddish - said between segments of the tefilla
(ii) Full Kaddish (Kaddish Titkabel) - said at the end of the service
(iii) Kaddish Derabbanan - said after learning aggadata
(iv) Mourners Kaddish - see below
(v) Kaddish at a burial or siyum (Kaddish D’ltchadata)
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The Pri Megadim sets out rules of when we say which kaddish’. Basically, all types of Kaddish are said only after Torah
learning which includes written Torah (pesukim) and/or aggadata. As such, the original form of Kaddish is Kaddish
Derabbanan which is said after learning. Kaddish Titkabel is said only after the Amida and includes a request that our
prayers be accepted. Half Kaddish is said either to differentiate between parts of the service (eg after Yishtabach) or
following a specific mitzva (eg keriyat haTorah) or Ashrei.’

1. In Mincha and Ma’ariv this is the Kaddish Titkabal. In Shacharit this is the Half Kaddish after Tachanun (or Kaddish Titkabal if there will also be Mussaf).
2. Midrash Tehillim is a late midrash composed in Provence in the early Middle Ages.
3. We will see below that the Pri Megadim lists these as: 4 in Shacharit (before Barchu, after Tachanun, after U'va Letzion and after Aleinu), 2 in Mincha (before and after Amida) and 1
in Ma’ariv (before Amida which comes after the mitzva of Kriyat Shema, whereas the Ma’ariv amida is technically ‘reshut’ so the kaddish after that is not one of ‘the 7’).
4. This categorization of kaddish actually dates back to the Geonim. For instance, see Teshuvot HaGeonim HaChadashot (Emanuel) #35 which sets out a similar discussion.
5. The Pri Megadim goes on to explain why we recite kaddish after certain leining (eg Monday and Thursday morning) but not after others (eg Shabbat Mincha).
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Since kaddish Derabbanan can only be said following the learning of aggadata, the Mishna Berura quotes the Magen
Avraham who records the custom to say a set piece of aggadata, eg ‘R’ Chanania ben Akasha omer ...", or ‘Amar R’
Elazar amar R’ Chanina ..."

B] MOURNER’S KADDISH

* Regular Kaddish contains no reference to the dead. So how did kaddish become connected to mourners?
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The Mishna rules that anyone walking into the Temple precinct would normally enter (at the Chulda Gates to the south)
and immediately turn right and walk around the Temple counter-clockwise until they reached their destination. So there
was a one-way flow of foot traffic. However, mourners would turn LEFT after entry and walk clockwise so that they
would bump into others, let them know they were in mourning, and then receive Nichum Aveilim.
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Once the Temple was destroyed and the above system was impossible, Mesechet Soferim records a minhag that mourners
and their family would go to shul on Shabbat. At the end of the service, people would greet them at the back of the shul
and someone (not the mourner!) would give a beracha and say kaddish, presumably in honor of the niftar. If the niftar
had been an illustrious Torah teacher, the special Kaddish De’ltchadta was said.

* This is not our minhag today. We greet the mourners publicly in shul on Friday night after Lecha Dodi.
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The Geonim issued a teshuva in which they explain why kaddish is recited at a funeral - not because of the mourning or
sadness, but because the people have just done a mitzva in public, hence the public kiddush Hashem. As such, they ask
why we don’t say kaddish at a wedding!

* For the Geonim, kaddish was not specifically associated with the mourning of the funeral, but with the mitzva of the funeral.
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The Tosefta describes how the souls of most Jewish and non-Jewish sinners descend for judgement in Gehenom for 12
months. However, for the worst of all (Jewish) sinners, the judgement of Gehenom is eternal.
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The Bavli quotes this Tosefta and adds a number of details. The faces of those condemned to eternal punishment in
Gehenom are blackened like the bottom of a pot. Also, it explains that ‘those who instill terror in the land of the living’
are tax collectors who impose excessive fear in the Jewish community. Rav adds that such people will never have a son
who is a talmid chacham.
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A son has the special ability to spiritually save the father, but not vice versa.’
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This midrash speak about the dead answering to kaddish and it leading to the freeing of those in Gehenom. Again, it is
not dealing with a person saying kaddish for the dead.
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Otzar Midrashim includes a story of a woman in Gehenom who had committed the worst sins. A man visiting her asked
her if there was any way for her to escape this eternal fate? Unfortunately, she had no children. But if she had left a son
behind, he could have said Barchu and Kaddish and enabled her to leave Gehenom after a year. In the end the visitor’s
intense teshuva, tefilla and tzedaka was effective in releasing her.

* Most scholars trace the minhag of Mourners Kaddish to the Machzor Vitry - 12th century France/Germany.”

13. It once happened that Rabbi Akiva was passing through a cemetery, and he came upon a man who was naked, and black as coal,
and carrying a great burden of thorns on his head. Rabbi Akiva thought that the man, who was running like a horse, was alive. Rabbi
Akiva commanded and stopped him, and said to him: “Why does that man /fofo ha-ishj do this difficult work? If you are a servant
and your master treats you this way, | will redeem you from his hands; if you are poor and people are treating you unfairly, | will
enrich you.”
[The man] said to him: “Please do not delay me, lest those appointed over me become angry.”
[Rabbi Akiva] said to him: “What is this, and what are your deeds?”
[The man] said to him: “That man is dead 8[n0 NN YMIN D 90N]., and every day | am sent out to chop trees.”
[Rabbi Akiva] said to him: “My son, what was your profession in the world from which you came?”

6. Nevertheless, the parent can certainly daven for child, as we see with David who prayed for Avshalom. See Tosafot Sota 44a.

7. Some scholars have suggested that there may be link with the Crusades and that mourners kaddish was developed to pray for the neshamot of the martyrs. However, this seems
unlikely since mourners kaddish was instituted to save the souls of sinners from the punishments of Gehenom. Those martyrs who died a/ Aiddush Hashem are probably the last
people for whom this would be felt necessary. See You Have Saved Me from the Judgment of Gehenna’: The Origins of the Moumer's Kaddish in Medieval Ashkenaz, Prof. David
Shyovitz, AJS Review 39,1 (2015): 49-73, available at
https://www.academia.edu/12348096/_You_Have_Saved_Me_from_the_Judgment_of_Gehenna_The_Origins_of_the_Mourners_Kaddish_in_Medieval_Ashkenaz_AJS_Revie
w_39_1_2015_49-73. See also Dr. Shyovitz website, which features his scholarship on Medieval Jewry, at https://www.davidshyovitz.com/.

8. In the Machzor Vitry's rendition, the sinner consistently refers to himself as ‘oto haish’ - that man, which is not the case in earlier version of the midrash Dr Shyovitz notes this
difference, among others which appear in Machzor Vitry - the dead man’s sin has been changed to crooked tax-collecting, his appearance is ‘black as coal’, he has thorns on his
head, and his son is uncircumcised. Dr Shyovitz speculates on the possible allusions in the Machzor Vitry version to Jesus and notes that this period (12th century, Europe) also saw
the emergence of the Christian concept of Purgatory and the idea that the living can pray for the souls of the dead to be raised from there.

To download more source sheets and audio shiurim visit www.rabbimanning.com




5784 - )10 BNIAN  rabbi@rabbimanning.com 4 “'oa

[The man] said to him: “l was a tax collector [gabbai ha-mechesj, and | would favor the rich and kill the poor [and not only that, but | once
raped a young engaged woman on Yom Kippur'?]

[Rabbi Akiva] said to him: “Haven’t you heard anything from those appointed to punish you about how you might be relieved?”

[The man] said: “Please do not delay me, lest those in charge of my punishments become angry, for there is no relief for that man. But |
did hear from [those appointed over me] one impossible thing: ‘If only this poor man had a son who would stand in front of the
congregation and say “Let us bless God, Who is blessed” /barchu et Hashem ha-mevorach], and have them answer “May His great name
be blessed,” /yehei shmei rabba mevorachjhe would be immediately released from his punishments.” But that man never had a son—he
left his wife pregnant, and | do not know if she had a boy. And even if she did have a boy, who would teach him Torah? That man does not
have a friend in the world.”

Immediately, Rabbi Akiva decided to go and see if he had a son, in order to teach him Torah and stand him in front of the congregation.
He said to [the man]: “What is your name?”

[The man)] said to him: “Akiva.” “And your wife’s name?” [The man] said to him: “Shoshniba. “And the name of your city?” “Laodicea.”
Immediately Rabbi Akiva was extremely saddened, and went to ask after [the man]. When he arrived in that city, he asked after him. [The
townspeople] said to him: “May the bones of that man be ground up.”

[Rabbi Akiva] asked after [the man’s] wife. They said to him: “May her memory be erased from the world.”

He asked about her son. They said to him: “He is uncircumcised—we did not even engage in the commandment of circumcision for him.”
Immediately, Rabbi Akiva circumcised him, and put a book in front of him. But he would not accept Torah study, until Rabbi Akiva fasted
for forty days. A heavenly voice said to him: “For this you are fasting!?” [Rabbi Akiva] said: “Master of the Universe! Is it not for You that |
am preparing him?”

Immediately the Holy One opened [the child’s] heart, and [Rabbi Akiva] taught him Torah, and the Shema, and grace after meals. He
then stood [the child] in front of the congregation, and [the child] recited “Let us bless,” and the congregation answered after him
“Blessed be the blessed God.” In that hour, they freed [the man] from his punishment. Inmediately, the man came to Rabbi Akiva in a
dream, and said “May it be the will of the Holy One, blessed be He, that you rest in the Garden of Eden, for you have saved me from the
judgment of Gehenna.” Rabbi Akiva exclaimed: “God, your name endures forever; your renown, God, through all generations” [Tehillim
135:13]. Therefore, it is customary to appoint a person who does not have a father or mother to lead the services at the conclusion of the
Sabbath, in order to say Barchu or Kaddish.
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A similar, more famous story is found in Machzor Vitri'. Note that in all of these cases, the son saying kaddish (and
barchu) is doing so as the shaliach tzibbur and not separately. Also, the custom was for a mourner to lead the service
only once a week on Motzei Shabbat.
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This section of Siddur Rashi deals with the Ma’ariv immediately after Yom Kippur. It specifically mentioned that a child
says kaddish at the end of the service. This sounds like a dedicated mourner’s kaddish who is not the shaliach tzibbur.
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The Machzor Vitri specifies that a young person stands to say Mourners Kaddish and rules that this is not one of the
compulsory 7 recitations of kaddish each day, but is rather for the education of the child.
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Ohr Zarua (12th century Austria) is the first to explicitly mention a custom for someone to say a dedicated kaddish for
the dead at the end of the service. In Austria, kaddish was said by someone who had lost a parent. In France, kaddish
was said by anyone in the community. He prefers the kaddish to be said by a mourner and cites the story of R. Akiva.

* The custom of mourners kaddish spread quickly from the Rhineland, to northern and southern France, to Bavaria and Austria, and
eventually to Spain and Italy.

9. This addition appears appears in Menorat HeMeor of R. Israel ben Rabbi Joseph Al-Nakawa, Toledo d.1391

10. Translation by David Shyovitz in his article ob cit.

11. This story also appears in connection with kaddish, with slight variations, in Sefer ha-Rokeach and in the Or Zarua - both 13th century Ashkenazi collections. Older versions of the
story appear in Kallah Rabbati (2:9), Seder Eliyahu Zuta (17) and Midrash Aseret haDibrot, but without specific reference to the kaddish. Rather, in these versions, the son is trained
to do other mitzvot to assist the soul of the father. In Eliyahu Zuta the protagonist is R. Yochanan (not R. Akiva) and 'yehei shmei rabba’ is also not mentioned.
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Rabbeinu Bachya records the practice for a son to say kaddish for a deceased parent in order to elevate their soul.
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The Rivash (14th century, Spain) describes a minhag for a man to say kaddish (what he terms the ‘last kaddish’) for a full
year (not 11 months) following the death of a parent, based on the midrash we saw above. He also records minhagim for
the mourner to say the haftara on Shabbat and to lead the davening on Motzei Shabbat when the souls are returning to

Gehenom after a respite for Shabbat".
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By the time of the Maharil (15th century, Germany), people were already becoming more focused on Mourner’s Kaddish

(which is a later minhag) than the more important kaddishim in the service itself!”
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The Levush (16th century, Poland, here quoted by the Mishna Berura) records the minhag to leave the last kaddish
following Aleinu to be said by mourner. Originally, this was designated for a mourner who was unable to daven the full
service before the amud (either because they were below bar mitzva, or because they did not know how). Eventually, this

last kaddish was left for any mourner.

12. This wording of the Rivash is ruled in the Shulchan - see Rema YD 376:3.
13. Sefer HaMinhagim (Tyrnau) also laments that people were taking Mourner's Kaddish more seriously than other more important halachic obligations of aveilut -
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The Rema records the minhag of the late Ashkenazi Rishonim that the kaddish after Aleinu should be said either by a
mourner, or someone who has lost a parent in the past but is no longer in mourner, or anyone else whose parents do not
mind.

22. The reason for the mourner's kaddish is well known. In the ordinary world, when a small unit of a large army is lost, the loss is
not felt, and it is not until an entire division is missing that the depletion must be corrected and the army must be reinforced.
It is otherwise, however, in the army of God. If only a single Jew is missing, then there is already a lack in the greatness and the
holiness of God. Therefore we pray that His Name may be “magnified and sanctified,' that is, that His blessed Name may be
made complete for what it has lost with the disappearance of the deceased.

Rabbi Simcha Bunim of Przysucha'

C] MOURNER'’S KADDISH - SHOULD ONE PERSON OR MANY RECITE IT?

DIPINN DNYY “TNAN D¥HN MY NP DIIND ... PID INN DY 227 - (xay o) WFIINZ ST 127 X)X 7oy 23.
JPFIZND 5701377 NIV "D MWD DO’

W NPD9IMIND HYID 0929990
We saw this source in the previous shiur - the Torah source identified by Chazal for responding to kaddish is Devarim
32:3 - “When I [single] proclaim the name of HaShem, you [plural] give greatness to our God”. This would seem to
indicate that the kaddish should be said by one person and be responded to by many. Nevertheless, it is not clear from
the actual working of the Sifra how many people are saying which phrases.

TONY DY TN WITP IMY DN OTX 71’2 JIX IO NPDINA XD ON IF INN T OWTP "2 9D MON) ... 24.
. DWTPA MIIND MON TI,MOI22 MO
TPYO Y 50N PON DN MN

The Chayei Adam rules that two people can say the same kaddish together.

22910 N8N INY NINY 2D TINYN 192 559NNT PIVDT .PTI IR MY PRI DN W DTIP M DWTR MPoN »»Ta 25.
e DTIPA POND NN D WITP DIDIN DD NN

O PYD WY YD NYT NI NN TIY
The Aruch Hashulchan rules that there are many different minhagim as to how the different kaddishim should be shared
between congregants and, to avoid disputes, he acknowledges that many people now say kaddish together. In terms of
who should daven from the amud, he goes on (after this section) to record a number of different minhagim as to who
takes priority over whom, but ultimately rules that the person who davens from the amud should be the one who is most
accepted by the community!”

4990 315 1N’ B2 IN 112D DXAPNNN THN YD MY ONN O WP AONY  26.

YN ARNNDY ,DDYTP OIPTY NPIZNN PRI WITP TN DIMX DDIANN DOV DXTIS0N 3N NAVN (MNTDI) X"y PNIN
127 39) PYNNYN XD OIP 1IN 2D TN DIV IND NOXRY IS I0IDD ONXIW 17 PITNN 1IN YWY D'ST DTIVDNN
N OIW 1D INTY DN N DIVY TINN D"NT NNN
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22 N PHIN NN 12" 3"Y 2N X"AWN 2T O"NNN NN NIV D TP ANV 11DW ONTI NIVIY TN YWD N9
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14. Quoted in Leon Wieseltier, Kaddish (London: Picador, 1999), 24.

15. See Minchat Shlomo Tefilla p 230 para 25 which notes that R. Shlomo Zalman Auerbach would say kaddish for various family members (including grandparents’ yahrzeits) who did
not have anyone to say kaddish for them. Sometimes he would say it very quietly along with the other aveilim and the Amen of the congregation still connected to this (as is seen
from the Yehi Ratzon that the congregation say after bircat Cohanim). He also addresses the issue of kaddish more than 50 years after the petira.
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Rav Moshe Sternbuch sets out a number of guidelines in his teshuvot:

1. Rav Ya’akov Emden praised the Sefardic custom for many aveilim to say Kaddish together but notes Rav Ya'akov
Etlinger’s observation (shu’t Binyan Tzion) that Sefardim may be better trained to do this since they often sing and daven
together. Ashkenazim seem a little challenged in this area and sometimes end up competing with each other rather than
cooperating!

2. Some poskim, including Rav Yisrael Salantar and the Chazon Ish, opposed the custom of multiple men reciting kaddish
on the basis of the halachic principle - trei kalei lo mishtamai - two voices cannot be heard simultaneously. The Chazon
Ish felt that it was like having two chazanim simultaneously in shul.

3. The Chatam Sofer was concerned that where more than one person says kaddish, the merit for bringing the kiddush
Hashem of the response ‘Yehei Shmei Rabba’ is shared between them, so it would be preferable to assign each kaddish to
an individual. However, this point is not clear, and the merit may accrue in full to each individual, even when they are
reciting kaddish together. Certainly, where the aveilim are in dispute about this it is better for them all to say kaddish
together.

4. The Chatam Sofer also ruled that the larger the number of people responding to kaddish the greater the kiddush
Hashem. So it is better for one person to say kaddish in a large congregation than to split into smaller minyanim so that
more people can lead the prayers. However, Rav Sternbuch notes that the custom in Bnei Brak was to break into smaller
minyanim so that more people could say kaddish individually, even though this loses out on the greater number of
responders.

5. The Chayei Adam rules clearly that multiple people can say kaddish together. The Gesher Hachaim notes that this
was also minhag Yerushalayim.

6. Rav Sternbuch is happy for multiple people to say kaddish provided that they are able to say it together word by word
and he asks those reciting kaddish to stand together in the shul.
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16. Translation from https://www.beureihatefila.com/files/Origin_Of_Kaddish_Handout.pdf
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